Rabbalat,

The Tnee of Life. the depiction of the Septhiroth of the Rabbalak, co
the primany symbolic pattenn of modenn Westenn occaltiom. Tt co
greatly wsed even Gy organizations wol of the Rabalistic traditions
Each of the ten emanations within the Sephinoth io called a
Sephinat, and together they form what co called the Tree of Life.
each Seplinoth desenibes a certain aspect of God, and taken together
ad the Sephiroth they {orm the acred name of God. The Tree also
material wold, awnd the path by which humankind must take to
ascend to God.

Rablbatah and s Fistony

The Rabbalak, Hebrew (or "that which co rnececved" on "oral
twadition," o the Latin tandliteration of the FHebrew Z2BLH,
"taadition, " which means the mesdage or lore was for centunies taught
cmportance of the Rabbalat oune mudt look at its different spellings:
Rabbalat, (abala, and Zabalak. Some scholans and anitens have
made a distinclion between the Tenms. Gewenally, Rabbalak, o
Rabala, diguifies the oniginal, o fpentaiuing to, Hebrew wverdion;
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be ased for all. AHthougt the Rabbalat co founded on the Toratk, the
Dewish ocniptures and other dacred wnitinge, & o wo intellectual
diseipline; and the mystic co wot o fractice t in solitude, bul ¢o to
employ & to enlighten humanity. The Rabbalist sceks two things: a
wnion with God while maintaining a docial, family, and communal
Ufe within the framework of traditional Judaiom. These who bave
Thene ane vanious legends concerning the origin of the Rabbalah, mest
while others clacm God taught i to a delect angelic group, dont of a
theosophical ochool in Paradice. fterwards the fallen angeles taught
it to Adam, the disebedient child on earth in order o Junnich
tumankind with the means o neturn Yo thecr nobility and {eliccty. 7t
then passed to Moak, to rnatiam awd Moses. Moses cncluded the
fenet four booke of the Peutateuch, leaving out Deuteronsmy, in the
Rablatat bejore the inctiated deventy Eldens iute . The Eldens
cuctiated othens iute ct. Tt o thouglit that David and Solomen were
Rabaliotic adapts. Eventually the oral tradition ended and the

bnowledge wae written down.

Tt might be noted that from rHnatiam, whe immignated to Egypt and
leaksed some of the acned Teaching, the Egyptian ¢ learned a portion
of the lnouledge. Tt was from Egypt that other Eastern acquined the
buowledge and adopited & iate their philosophical systems. Sanely
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thene @ ancentainly of the adeguacy of this loene, but & offers a
plansible explanation as to the smilarcty between Eastenn lelicjo.
Moses being privy to all Egyptian wisdom was oot inctiated into the
Rabbalat in the land of his binth and later became more froficient in

A can be seen the Rablbalat o very much abin to Guosticiom. Tu
aud the fallen angels whe gave lumankind the Rabbalak. Tu loth
becanse without ouch lmowledge wman cannot luwow God. Such
bnowledge co acquined Unough nevelation, wot learning. Teo luwow God
& the parpoce of the Rabbalak. Both Guosticiom and the teackings of
the Rabbalal wene fpopdlan n the countried of Uhe eadtern
Mediterianean around and after (hnist's time. Those tolding to
either Teaching believed They wene the "elect" becawse they were
such lnoaledge were transfornmed -to lumow God co to be God. The finot
Rabalistic text having a lnown Author was written wear the tane of
the thinteenth centarny in Provence. This was a dhont trealive on The
Safer Exvina by Rablbi Teaac Ben rHnakam the Blind. His father
Rablc Abratiam of Posguiene wrote the uitial cniligue of the
MNacmonides' (odes of Law. Rabbe Joaac became the central {igune
at the Rabalistic School cn Provence as he was quoted for the wext
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generation. Sefer Yetsnat (Book of (reation) tells that God created
the wonld by the means of thinty-twe decnel faths of lbuowledge, which
ane the ten Sephirah and the twenly-two lettens cn The Hebrew
alphaber. Tt co believed the tew Sephinat: forming the Seplinoth were
originally thought as refeviing o wumbens but lafen rnepredenting
presented o presently found in The cumrent culerfretalion of The
Rablbalat. The wext otep in the Rabalistic development occarned cu
worthenn Spain Unough Rable Meses Ben Tachman, lmown ad
Otnistiancty, and commented exclusively upon the Peutateuct. Othens
Talmadic texts thus jeining Teachings of the Book Bakin aud the
Provence Rabbalist into cotiescon. Tn these wnitings, even Uhough the
aathows luew the Rabalistic decrets, they presented Talmadic
kalf of the thirteentt century, the "ecotatic" or "tropthetic" Kabbalak
appeaned which emphasized a visionary and expencential aspect relying
on wouel approactes to the Hebrew alphabet and numbens as doances of
the divine twuth. Thede concepilions wene mainly these of Rablc
Aratam Halafia. a loncly mystic wanderer, auwd represent the
taditional opeculations. Hmong i disciples wae Ralble Yoseph
Gileatilla, whe laten joined Rabbec Moses de Leon the author of the
Zotar, Gikatdla anofe a major predeatation of the Rabalistic
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worldview, The Gates of Great Light, summanizing the Rabalistic
teachinge according to the Sephiroth. This about ended the creatiuity
Germany, and the ecadt, and became a meaningful, but otll esoferic
and marginal, component of Yewich neligious calture. n important
development inw Rablbalal teaching alse occarred, cn pre-Lawrianie
6 EN SOF performed contraction in orden o make noom for
Creation. Tu other wornds, God or lis “oupreme wdll" contracted his
Yight" or "thought" in onder to make "empty space" in the physical
cneation. Some hold Uyimtyum never occamned; &t o impossible, but
wsed as a metaphor fon human comprehendion. The opreading of the
Rabbalat waes hadtened by the Spanish expalscon of the Yews cn
I492. Ttroughout Ewrcpe the Ralbbalalk was nead wmone publicly.
Given mach credit for e Eanopean (influence ¢ Teaac Laria
Attensia (1554-1572). called +hi. who a¢ a student of the great
Rabbaliss Moses (Cordovere (1522-1570) conceived bold wew
tenminology aud complex symboliom. To this, e cutroduced (letter
combinations as a wmedium {or meditation and frager. From Uhis
emenged the ‘Hasidic movement making the Rabbalat accessible to the
masses. The Hasidim ane the only branch of modenn Qudaiom otill
maintaining mystical practices. The fruneiple figune of this emengence
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o Tonael Benw Eleagar (1695-1760), called Baal Stem Teu "Master
of the Holy Name," whose teacting centered on develhuth, on cleaving
Zo God, but in a more perdondl way Than bejore. The Fasidic
movement of the late seventecnth and eighteenth centanies othedded a
Rabalistic pancutheistic system, a belie) that God co in evernything, as
opposed to pautheism, God io evenything. This had good and bad
effects. Tuitially a priest led eack wnct in the movement, a dpinitudl
preacter, a lholy oue. Fe was called a saddik. Moot of the foandens
of Fasidiom wene in Madnid were suck a system functioned well, but
when expanding Unoughout Eanope difficaltics arode. 4 majon oue
was the cdea that the only frocesson To a holy one codld be a son of a
toly oue. Eventually this became abound, realizing thene werne other
ighiteons or chanitable men who could lead besides a don of a sadddb,
d0 the term Vook on new meaning.

Composition of the Sephinoth

The Sephinoth may be viewed as God neaching oat to lhumankind,
Eacti Septinal with the Seplinoth o an emanation of an attribute of
God. Many tave described the Sephinoth in various ways, two are
Wett the deseniption of the worlde o the mone Speciiic desenipption of
the foar levels of worlds. Tucluded within this latter deseripption are
the lighest wonld whick o the world of emanation (atyilut), wext io the
world of (reation (beuiak), thew the workd of formation (yetsod), and


http://www.themystica.org/mystica/articles/s/sephirah%20.html
http://www.themystica.org/mystica/articles/a/adam_kadmon.html

cilminating with the wold of action (asiyak). Tt co claimed the
Doaialk 43:7 estallishes the foundational frosf for the existence of the
foar wonlds: "AH that co called by My Name, for my Raved (Glorny)
7 ereated ct, 7 fowmed it, yeo 7 made it." The word asiyat hares
the wmeanings of ‘making" and ‘acting." The otwctune of Uhe
Septicnoth can be from top, the finot Sephiral Rether, to bottom.
Walluth, and the last Sephinat or vice verda. The dinection in which
and man. When uiewed from topp to bottom oue dees that God io
neaching out on letting timoelf be lbuown to man. TViewed in reverse
orden, Gottom To Top, owe deed man's alfempled ascension o God.
Eithern way, the punpase o the same, the anion of God and man,
which io the wltimate parpode of the Rabbalak. Each Sephinal within
the Sephinoth o an emanation of an attibute of Clod, he
manifestation of the divine attribute. The fnet or top Sephinat o
Rethen. Rether co called the "cnouwn" on "supreme cnown." Rethern o
the essence of God, The naming of deseribiing of the essences of eack
Septinat, an attribute of God, (o just metaphonical since God has ue
attiibutes on in The cade of Rether, uo eddence. God co spinitual; ke io
wothing while beiny everything. Thie o why in Rether God co
describied as acn, wothingueds, and ENSOTF, absolute. God c
wothinguess but aboolute and without end. God io the uncneated entity,
wolhing exists without him, and he b exidtence (toelf. Howeven, this
wothingneds and inclusive exidtence o uot all that compose Rether.
Wethen this nothinguess and albdolute arne every attribute of God that
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will be manifested in the lowen Sephinahs. The non-essence and
essence of Rethen o Biblically verified: "7 AN TH#4T7 7 AM." a
wecessarny ontological principle (Exodus S:14); "7 am the fenot and 9
am the laot and leside me Thene b wo God. tud whe, as 7, can
proclaim-let lim declarnes ct, and set it in order for me...T¢ therne a
God beside me? Yea, thene co wo nock (necessany being beside me)."
(Toaiat 44:6-8) "Before me there was we God formed (mandifested),
weithen shall any be after me...7 am God." (94id. 45:10, 15).
From Rether comes (Yholmak, the Secoud Sephinat. (holmatk
diguifics divine Thought, wmeditation, and|aloe arnt, Libe Rether.
Clolomat contaiuns contradictions o opposiles without any dividion or
friction; dince God ¢ ain, wolhinguess, as well as ew ¢of, abdolute,
thene in him can be ne diuision, an aboolute (b an aboolute, whick co
why in wumerclogy Uhe wumber oue iguifies God. So tes, (n
Rethen, o the emanation of divine bnowledge in (Chobmat without
leaving Rether. This seems impossible o luman undenstanding but ct
Rethen: that divine fart on attuibute mudt equally be in both. This
dtatement holds true for eveny divine attribute and Sephiratk; they are
God equally and in the same way. Therefore, all divine attributes are
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Septinat manifests a different attribute (Uhokmatk ¢ chicfly the
manifestation of divine thought, contemplation. A better deseription of
way & b anlibe human Chought., Human Uhought (b a frocess of
nejects, and|or transforme it inte wew on diffencut bwonledge. Divine
acconding to Rabalistic teaching (Preation occarred at once. This io
Wethin this mystery of (Creation is the mystery of man; God thought
and man was jadhioned, Eossentially this all o in The mystery of
Chiobmats: Clolmat co the Oue; it bnows only, on éo the thought of,
the Oue and all in the Oue. For this neason, the perfect anchelypes of
cach and everything neside with (Yholmak. The thind Sephirat io
Blwak. Binak o described as  the reflection of (Uhokmak.
prion To nececving (hokmak's reflection, was emply and dark llke a
covened mivon; but when neceiving (holmak's neflection ct becomes a
sapreme plane of luninous light. @ light iauing. from more tha
Rether and the wisdom of Cholmat, both are neflected in Binak. God
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By rnececving this neflection, Binakh has a feminine watwre, Uhe
neception of the cntelligence of Rethen and the wisdom of (Yhokmak.
ducceeding Sephinak. This statement o true of each Sephinak excefpl
for Malluth; ct co feminine when neceiving and mascaline when
Septinat, she o frequently called the "big mother." When vicwing the
Septinoth as the depiction of luman anatomy, The (ot Uinee
wisdom, the active or deminant principle of bnowledge: and Binak,
that which ¢ bunown, the necepilive and neflective aspect of lnowledge.
This can be simply expressed as the thought, that which thinks, and
wo thnee actiond; there o one, ke froduces The theught and luows it
semaltancondly. gacin, divine thinking has uo froceds; t &

The neflection of Binak wow begins the descent, metaphorically
peaking, Uroagh the succeeding deven Sephinaks. The attriibutes up
Zo this point are declared to be in what ¢ tewned the "yreat face" of
"small face" of God and become accessible. The finot divine attribute
Clesed co the {inot bealitude cosmologically evposed and éo sacned
happiness given Co othend acconding To the uced of the othen. This
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boundless bindness, adappts to the limcts of every created being, which
enwables the giving of the form of life To evenything that exietd, awd
delivens all thinge (rom existential limitations. There ¢ coopenation
between (Yhesed and Gebunak. While (Chesed gives lfe to cverything.
Gebarat the wnext Sephinat manifesting the strength and nigor of God,
glves shape. Jorm. or limitations to everything. God could uot give lefe
for everything o each neceived what ct ¢ due and reguines. Ouce their
Tz co believed that God created the univende to affcrm by his grace and
nigon all that o in tim and deny all that éo catside of him. Rigor o
fendt manifested as cosmic darkuess, the Oue (God) without a decond:
divine immanence. gain, divine nigor o not angen but the negation of
all that co wot God. Tt io hene that eudl scems to appear Unough the
appearance in God's conthaction ability, to contract o make room for
cneation. Binakh deems to fredent Uhis evdl in to neflection; loweven,
the void created by coutraction b of God's making. Thernefore, Binak
appeans to fromole good Unough (Yhesed and wegates eudd thmough
Gebanat becanse the nesult o very good, The uext Sephinat Tiplaneth
mainly manifests God's beautly. God's leauty io dercved from tis
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Cdentity, which co embodied in Rether. Wethin thie identity lay all of
Ged's infinite possibilitics which ane displagyed in Tiphareth. This
Septinat above all other o the mediatory one of God's heant awd
compaddion, which embraces and fuses everything whick co "aboue" and
"Yelows, " "on the night" or "ou the left" in the world of emanation. Tu
Ged's beauty all of his aspects are what they ane, identifced, in all of
thecrn nelationdhips and in all of thecn neciprocity: each Sephinat opens
to cto fulluess and maguilicence, penctrating and being penctrated by
othen Sephinak. Tiphaneth, the beauty of God, o simply a confined
deseniption of the entine Sephinoth. W the divine attributes are
to each other forming anlimited expressions of the "small face" while
The essential principle of divine beauty, Tiphareth, io the identity of
the absolute, ain, which excludes all that co wot of iteelf. and the
iefinite, en sof, which includes all that o real. This co the anity of
whick co nevealed in the saying (Seny of Senge 1:5): "] am Ulack,
but comely..." This co the essential principle of divine beauty, the
expredding of the wature of God and wothing elde. rtccompanying the
emanation of divine grace o the mandfestation of divine victony, which
e the Septinat Netyack. Hetzach comes forth from Tipharcth as an
infinite flocs of pune life, composed. of Ufe and Mlise. with whick it
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fills evenything bowe with the cosmic multiplication of God, the Oue.
on a feminine nole of neceiving the lfe. whick Netyack pouns forth: as
¢t poans forth the Ufe ct, clear away the divine to make noom {or the
Creation, which Hod rececves, Uhe act of divine coutraction.

The Sephinat Yesod, rightly called the "{oandation" co the direct
resilt of the actions of etyach, the expansive pouring fornth of lle.
and ‘Fod, the emplying of the divine to make noom for wew (Sreation.
Yesod co the wnique act, whick simultaneondly reveals and necntegrates
all this o emanated and manifested; thus, & co alse called the ol
by the oucceeding Sephinats; awd & co the coming Yogether of Them
agadn. That &t wly, for cxample. the perfect archetyfes of everything
Uusony because the entine Sephinoth always evisted. The terme
Septicnoth was always thene. The Malbuth, the tenth and (act
Sephinat in God's descent to man, houses the physical manifestations
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Widdle Pillar receives everything from "above," and o nightly called
the “lbingdem" of god. From the night side of the Septhireth, it
Rethen o the highedt sctuated the super-intelligible attributes. Tu this
sense, Malkuth co cdentical with the Who, God: (& possesses
though Malluth possesses these aspects, it o Stll a passive and
Mallutt co panely feminine, having we Seplinalk unte which to fads
ter nececued emanations. Ste o called the woman, the wife, o the
queen of The divine bing. Tu comparison to Binak, the "big mother,"
Wallath co called the "little mother." Tu othen words, all of the
"other," the guintessence of Joun subtle on celestial elemente and of the
necefplivity of the divine iutelligence: Binak. Tu this way, the God
"above" neweals thimoelf ‘below." This o why the lower deven
Septinatis, the "snall face" of God are said ts neflect in detadl the
first three Seplinale, the "yreaten face” of God.

Daath appears within the Seplhinoth but & co uol a Sephinak on the
cleventt Sephirat as & o freguently mistakenly referred to. Daath
grom Binak becomes onto cosmological intelligence. Simply, Daath io
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divine intelligence that io inaccessible untdl ct co neflected from Binak
and pread Unoughout the entine Sephinoth. This intelligence fresents
Daath cs God's luowledge injusing everything. Previously mentioned,
the Sephinoth o prominently deseribed in two ways, the foar Werlde
desenibiing the higher man, The dpeciiic focus co on the nelationshits of
the Sephinoth te man. This entails a Uneefold desecnipbion; a
desenfition of Adam Kadnion, aleo called Adam Vak, the princisle
manifestation, ; and the eanthly, finite, man, Adam Harithon, firot
Septinats nepresents a spinctual and|or physical characteristic of man;
Rether, his pare and divine eddence on The lhidden and duper-
tracn; (hesed, tis luminous natune which o always aspiving to the
outer beauly on Uhe hearnt or Trank oymbolizing beautiful and love:
activity, o Uhe gencnalive organ o creative act: and Malluth, his
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neceplivity, the fect, the female body, or the end-place, subotantial
necipient of the emanations of the Seplinoth.
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